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GREETINGS FROM MOTHER GABRIELLA

Life in the monastery remains ever the same, stable, unchanged, undis-
turbed by trends, fasions or political movements. The cycle of the Liturgical
Season remains as the axis of life rotating ever so predictable as the rising
and the setting of the sun and the moon, those "faithful witness in the sky" (Ps
89:37). After a fruitful Summer season, when the earth brings forth fruit for
our enjoyment, we enter the harvest season when we give thanks to God for
the abundance of gifts. For the past months the abundance was not only of the
gifts of the earth, but also of the number of pilgrims. We are encouraged and
enriched by the joy and the gratitude everyone expresses during their visit to
the monastery, for the opportunity to spend a few hours or a few days in a place
when you can experience the presence of God at a deeper level.

Now that we have entered the season of Advent, we focus on the meaning
of the great mystery of the Incarnation. It takes great effort to remain focussed
on the true meaning of life when one swims contrary to the waves of a world
without God. Man is the battleground between good and evil. The devil at-
tacks in many such ways such as to catch us unaware, but Christ's soldiers re-
main unmoved as stones in the running streams. When the currents are strong,
it makes the stones smooth and shiny.

Saint Paul writes to the Corinthians: "...although hard pressed on every
side, yet not crushed, perplexed, but not in despair; persecuted but not for-
saken, struck down but not destroyed... For all things are for your sakes, that
Grace having spread through many, may cause thanksgiving to abound to the
glory of God...therefore we do not loose heart. Even though our outward man
is perishing, yet the inward man is being renewed day by day. For our light
affliction which is but for a moment, is working for us a far more and exceed-
ingly and eternal weight of glory" (2Cor 4:8-9; 15-17).

With the encouraging words of the apostle to the Corinthians, we gain
renewed courage to fight the good fight. We are not alone! As we celebrate the
birth of Christ, His coming to us, let us be a shining light to those in darkness,
by being patient, compassionate and generous.

We thank you for being part of our life and wish you true joy during the
celebration of the Winter Pascha!

Christ is Born! Glorify Him!

With blessings and prayers,
Jflother Zabriella
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You Shall Call His Name Jesus

Jesus Saves Us from Our Sin
In the midst of his perplexity over the news that his betrothed, Mary, is
with child, the righteous Joseph is comforted by an angel in a dream:

Joseph, son of David, do not be afraid to take to you Mary
your wife, for that which is conceived in her is of the Holy
Spirit. And she will bring forth a Son, and you shall call his
name Jesus, for he shall save his people from their sins. (Mt
1:20-21)

Jesus’ name, which means “savior” or “deliverer,” is given to him because
of his mission in this world: to save us from our sins. There is a tremendous
difference between saving us from our sins and saving us from the penalty for
our sins. The penalty for speeding on the highway is a fine; to be saved from
paying the fine (e.g., the officer lets us off the hook; someone else pays it for
us) is quite different than being saved from speeding (e.g., from the impatience
that gives rise to our hurriedness). It is one thing to be saved from the penalty
of anger toward a friend (e.g., the friend is willing to reestablish a relationship
with us). It is quite another matter to be saved from our anger: to no longer be
angry, and not simply toward this person at this time, but to be delivered from
the passion of anger quite generally.

The teaching that Jesus came to save us from our sins permeates the
Scriptures. When St. John the Baptist announces our Lord to his disciples,
he does not say “Behold the Lamb of God who takes away the penalty for the
sin of the world,” but rather, “the Lamb of God who takes away the sin of the
world” (Jn 1:29). So too, the Psalmist: “As far as the east is from the west,
so far has He removed our transgressions from us” (Ps 103:12). It’s not that
God is removing the penalty for our transgressions from us, but our actual
transgressions. Similarly in the suffering servant texts of the Holy Prophet
Isaiah: He bears our sins (Is 53:4,11,12), not simply the penalty for our sins.
St. Peter, in referring to these prophecies, says: He “who bore our sins in His
own body on the tree, that we, having died to sin, might live to righteousness”
(I Pt 2:24)—again, not the penalty for our sins but our actual sins. And St. Paul
similarly teaches, “He gave himself for our sins, that He might deliver us from
this present evil world” (Gal 1:4). Examples are easily multiplied.

Being saved from our sins involves undergoing a transformation. Salvation
is not so much a change in God as it is a change in us. The difference is
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important. Many of us feel resigned to living with our anger, fear, envy, anxiety,
gluttony, vainglory, and so forth. We don’t think we’re ever going to change.
We develop a type of contented frustration with our minimally transformed
life. A quiet hopelessness sets in. Our unbalanced belief that Jesus saves us
from the penalty of sin feeds, and even justifies, this spiritual malaise. “What’s
really important,” we tell ourselves, “is avoiding the punishment for our
behavior; since Jesus has saved us from that punishment, the spiritual bondage
that we feel now is simply the transitory price we pay while we’re waiting for
other-worldly freedom.” Salvation becomes fire insurance for our incurably
inflamed soul.

Sin is Missing the Mark

We tend to align “penalty for sin” with “sin” because we think of sin
as breaking a law. The common thought is that breaking a law deserves
punishment. I’m speeding down the highway (breaking the law), and I get a
ticket (deserved punishment), which is the penalty for my “sin.” In this way
of thinking, “sin” is an ellipsis for “penalty for sin” because the two are so
intimately linked. Sin, amartia, however, more fundamentally means missing
the mark as when, for example, a backpacker follows a wrong compass bearing
and misses his destination. Once he realizes this, he’s not inclined to say “I’ve
broken a law,” but rather “I’m lost.”

The practical difference between “breaking the law” and “missing the
mark” is quite pronounced. Jesus, the good Shepherd, comes to seek and
save the lost, even as he sought out Adam and Eve hiding among the trees in
paradise (Gen 3:8-9). The thought isn’t that the Good Shepherd is going to
whip us (deserved punishment for wondering away) when he finds us. Rather,
when we experience ourselves as lost, we become particularly attentive to any
noises or voices that indicate the presence of one who could help us. And,
if we are attentively listening, we’ll hear his voice and follow him to green
pastures, and be carried on his shoulders to the rejoicing community (Jn 10:2-
4; Lk 15:4-7). So, in a legal understanding of salvation, we are unpunished
and unchanged; but in what we might call a shepherding understanding of
salvation, we are restored and returned to the celebrating community.

When Jesus states that he did not enter the world to judge it but to save it
(Jn 3:17), he goes on to explain how we so easily experience his saving efforts
as judgment. The sense of judgment that comes from experiencing sin as
breaking a law arises because Jesus is the Light that has come into the world,
but we love darkness more than the Light because our actions are evil. “For
everyone who does evil hates the Light, and does not come to the Light lest his
deeds be exposed” (Jn 3:19-20). We would rather hide, even as Adam and Eve
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did in paradise, than to have our sins be seen. Why? Because our fear is tied
up with the expectation that we’re going to be punished (1Jn 4:18). We hide
from the Light because we are afraid of being punished for the sins that the
Light reveals. But just as light makes darkness flee so love casts out fear, the
fear of punishment (1Jn 4:18). In this way, experiencing our sin as a violation
of the law invites us to experience Jesus as the judge coming to punish us, and
engenders in us an understandable fear, but experiencing our sin as missing the
mark invites us to experience Jesus as the Good Shepherd searching for us, and
engenders in us the desire to follow him.

God is the Refiner’s Fire

The fear of remaining in the Light should not be dismissed lightly for
remaining in the Light is to remain in God’s presence, and our God is a
consuming fire (Heb 12:29). Remaining in his presence is the very means
of purification from our sins; it is how he saves us. The persistent image of
our purification in the Prophets and throughout Patristic literature is that of a
refiner’s fire.

The Lord, whom you seek, will suddenly come into his temple,
even the messenger of the covenant, whom you desire. “Behold, he
is coming,” says the LORD almighty. > But who can endure the day
of his entrance? Or who can stand at his appearing? For he comes
as a refiner’s fire and as launderers’ soap. * He will sit, refining and
purifying as silver and as gold. And he will purify the sons of Levi,
and purge them as gold and silver, that they may offer to the LORD a
sacrifice in righteousness. (Mal 3:1-3)

In God’s presence, we are like silver being heated to a molten state, which
allows the dross, our sins, to come to the surface, to be revealed, to come
to the Light. So it is precisely our willingness to remain in the refining fire
of God’s presence that provides the occasion for our being saved from our
sins. The Prophet Malachi emphasizes how difficult this “remaining” is by
the rhetorical questions, “Who can endure the day of his entrance? Or who can
stand at his appearing?” The image calls to mind Moses before the burning
bush (Ex 3:1-5), Job seeing God (Job 42:5), Isaiah in his heavenly vision (Is
6:1-7), the three holy youths in Nebuchadnezzar’s fiery furnace (Dan 3:1-30),
the three disciples on the mount of transfiguration (Mt 17:1-8), and countless
other recorded encounters with God.

The silver, which may have looked good from the outside before it entered
the fire, reveals the dross buried within it as it turns molton in the refining
fire. Similarly, being in the presence of God reveals the sins from which he
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wants to save us, but it does not remove them, for God does not save us by
force but only in cooperation with our freedom. If, when our sins are brought
to the Light, we hide from them by running into the darkness, by leaving the
presence of God (getting out of the fire), the dross will descend back into the
silver and remain there corrupting us from the inside out. “If we say that we
have fellowship with him, and walk in darkness, we lie and do not practice the
truth. ... If we say that we have no sin, we deceive ourselves, and the truth is
not in us. ... If we say that we have not sinned, we make him a liar, and his
word is not in us” (1Jn 1:6,8,10).

The only way we can stay in the Light, in the refining fire of God’s presence,
is to agree with God about what he has revealed to us about ourselves. “If we
keep walking in the Light as he himself is in the Light, we have fellowship
with one another, and the blood of Jesus Christ his Son cleanses us from all
sin. ... If we confess our sins, he is faithful and righteous to forgive us our
sins and to cleanse us from all unrighteousness” (1Jn 1:7,9). Confessing our
sins, agreeing with God about what he has revealed to us, does not make them
magically disappear; it is rather the way in which we give them, offer them,
to Christ, who willingly bears them for us. “He carried our sins and was
tormented for us, and we pondered him in pain, wounded, and suffering” (Is
53:4 (LXX); Mt 8:17). In this way, the one who knew no sin became sin for us
in order that we might become the righteousness of God in him (2Cor 5:21).

Jesus saves us from our sins, then, “by contact”—so to speak, for by
remaining in his presence and freely admitting what he reveals in us, we give
him our sin and he gives us his righteousness. We are becoming light as we
remain in the Light. This is what it is to do the truth, to remain in the Light,
and St. John contrasts this practice with those who run from the Light to hide
their sins by saying, “But he who does the truth comes to the Light in order
that his deeds are manifested, that they are being produced by God” (Jn 3:21).
What is the work of God that is manifested in those who remain in the Light?
It is precisely that they are being transformed into light, transformed into all
that human beings were meant to be, manifesting the fruit of the Spirit (Gal
5:22-23) instead of the works of the flesh (Gal 5:19-21). As we are purified,
our lives become a sacrifice of righteousness.

Practicing the Presence of God

There are many practices we can do to enter into and remain in God’s
presence; here we consider just a few: Prayer: Prayer is communion with
God, and yet Jesus tells a parable to teach us “to pray at all times and not to be
discouraged” (Lk 18:1). What’s discouraging about prayerful communion with
God? Why is it difficult to continue in prayer without growing discouraged?
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Because the dross which comes to the surface by being in his refining presence
manifests itself to us as distractions. All manner of worries, fears, interests,
plans, fantasies, and the like come to mind while we are in prayer. They grab
our mind, our attention, because we have a certain attachment to them. We
grow discouraged because we interpret these distractions as a sign of failure
that we are not even able to be attentive to God for a few moments. Instead,
we need to experience them as the attachments coming to the surface from
which God wants to cleanse us. If we grow discouraged and give up on our
prayer, they sink back down inside us. But if we give our distractions to him,
he takes them away—purifying us little by little, one distraction at a time.

Contemplation: In addition to abiding in Christ with prayer, Jesus
instructs us to let his words dwell in us (Jn 15:7). God’s words dwelling in us is
more than regular reading and study, more than having biblical and theological
knowledge; it is not simply dwelling in the Scriptures, but letting the Scriptures
dwell in us—Iletting our hearts become a sacred home for precious and life-
giving words. For the word of God is the sword of the Spirit (Eph 6:17) which
“is living and active, and sharper than any two-edged sword, and piercing as
deep as the division of soul and spirit, of joints and marrow; it is the discerner
of the heart’s thoughts and intentions” (Heb 4:12). Divine words dwelling in
us are the means for spiritual surgery on the cancers of the soul.

Acts of Mercy: While praying and contemplation are primarily interior
activities in which we encounter the saving Christ, Jesus pointedly warns us
that we encounter him in others also, especially in those whom society forgets.
The sheep, those who have heard and followed his voice, will be those who
gave Christ food when he was hungry, water when he was thirsty, shelter when
he was a stranger, clothing when he was naked, visitation when he was sick or
imprisoned—for “when you did this to the least of these, my brothers, you did
it to me” (Mt 25:40). “Blessed are the merciful,” Jesus teaches, “for they shall
receive mercy.” What mercy shall they receive? The refining and purifying
presence of their Savior in the faces of the needy.

Holy Communion: Our practices like prayer, contemplation, and acts
of mercy are primarily personal practices, though they all have communal
manifestations as well. The mysteries of the Church are, however, all essentially
communal encounters with the Triune God. They are all tangible encounters
of Christ coming to save us from our sins by being present with us in the
materiality of this world: the waters of baptism, the chrism of chrismation,
the bread and wine—his body and blood—of holy communion, the martyrs’
crowns of marriage, the stole over the head in confession, the oil of unction.
The prayers of all these services reveal without exception that the mystery
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consists in being in the fiery presence of the living God who is purging our sins
from us by his presence.

This purifying mystical encounter beautifully echoes throughout the
prayers of preparation and thanksgiving for holy communion. “I am not
worthy, O Master and Lord, that you should come under the roof of my soul,
but inasmuch as you desire to live in me | approach with boldness. For you have
commanded: let the doors be open which you alone have created, and you will
enter with your love for mankind just as you are; you will enter and enlighten
my darkened reasoning.” Our Lord doesn’t enter us because we are worthy but
because he desires to make his home in us, and cure our blindness by his divine
presence. And again: “Let the fiery coal of your most pure body and your
most precious blood bring me sanctification, enlightenment, ... relief from the
burden of my many transgressions, ... victory over my wicked and evil habits,
mortification of my passions, ....” Holy communion enters us as the deifying
refiner’s fire, not to free us from the penalty of our sins, but to transform us
sinners into saints. And finally, of the many more examples that can be given,
one from the prayers of thanksgiving: “Freely you have given me your body
for my food, you who are a fire consuming the unworthy. Consume me not, O
my Creator, but instead enter into my members, my veins, my heart. Consume
the thorns of my sins. ...” Humans are psycho-somatic unities, and it is our
entire being—body and soul—that our Lord’s presence purifies.

These are a few of the many ways we participate in the presence of God,
that we respond to his invitation to follow him into the paradise of his purifying
presence. We know from our experience that it is often hard to remain in
his penetrating Light. We are tempted to hide, but we can ask him for the
desire and the endurance to remain with him. Without him we can do nothing
(Jn 15:5), not even desire the right things, but with him we can do all things
through his strength (Phil 4:13). For there is no other way to salvation than by
dwelling in the purifying presence of his fiery Light.

Emmanuel—God with Us:

Immediately after Joseph is comforted and guided by the angel regarding
the child whom he is to name “Jesus,” St. Matthew adds the prophetic context
from Isaiah: that there would be a virgin who would bear a Son who will be
called Emmanuel which means God with us (Mt 1:23). In the concluding
words of his Gospel, St. Matthew records Jesus’ final promise, “Behold, / will
be with you all days, until the consummation of the age” (Mt 28:20). Matthew
circumscribes his Gospel with the loving embrace of the assurance of Christ’s
presence with us. His message is clear: Jesus will save his people by being
with them. Indeed, from paradise in Genesis to the tribulations in Revelation,
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he is the Good Shepherd who relentlessly knocks on the door of our heart,

longing for us to open to him so that he may enter and commune with us (Rev
3:20). Absolutely nothing can separate us from the all-embracing love and
light and presence of God in Christ Jesus except our own choice to hide in the
darkness rather than come to the Light. May he who was born in a cave and
lay in a manger for our salvation give us the resolve to prefer the Light over
darkness!

Fr John Konkle
October 23, 2022

Gregory of Decapolis

(Commemorated on November 20)

Life

Saint Gregory, whose intact relics are preserved at Bistrita Monastery in
Romania, was born around the year 780 in Isauria in Asia Minor, of devout
Orthodox parents, Sergius and Maria. He spent his childhood in Irinopolis,
one of the Ten Cities of Isauria, for which reason he is called “of Decapolis.”

At that time Byzantium had fallen into the iconoclast heresy. After the
completion of his studies, the blessed Gregory renounced marriage and de-
voted himself to monastic asceticism, laboring greatly in Constantinople, Asia
Minor, Rome, and Macedonia in defense of Orthodoxy and the veneration of
the holy icons. Leading a life of strict fasting and prayer, he vanquished all the
snares of the invisible devils and was granted the gifts of wonderworking and
clairvoyance.

In the last years of his life, he labored in the Monastery of Saint Me-
nas near Thessalonica, being made worthy of the mystery of the priesthood.
Here he worked many miracles, curing diseases and foretelling future events
becoming famous throughout Byzantium for the holiness of his life. He fell
asleep on 20 November 842. He was buried at a monastery in Constantinople.

This holy confessor of Christ was honored as a Saint and Wonderworker
even during his lifetime, and after his death he continued to heal the sicknesses
of those who prayed at his grave. Seeing this, the monks disinterred his body
and discovered his holy incorrupt relics which they placed in the church so that
everyone could venerate them and be helped by them.

Works and Teachings

Having entered into the life of monastic asceticism, St Gregory aspired
for those two things without which no Christian can be saved: first, he thought
to rid himself of evil thoughts and be sanctified through prayer, fasting, vig-
il, reading the Holy Scriptures, and through humility and love; secondly, he
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desired to confess the teachings of the right Faith and to defend Orthodoxy

from all the heresies which assailed the Church of Christ in his time. Assisted
by the grace of the Holy Spirit, in a short time he conquered the temptations
of youth and all the snares of the hostile devil. Then the Holy Gospel and the
teachings of the Holy Fathers strengthened his faith and prepared him to be a
good soldier of Christ and to enter spiritual warfare against the blasphemous
iconoclasts who destroyed the holy relics and the icons, calling them idols.

He vigorously defended the icons and openly opposed those who faught
against them, going from place to place and monastery to monastery, from
Constantinople to Asia Minor, from Decapolis to Thessalonica, then to Rome,
Sicily, and back to Thessalonica. He defended the Orthodox veneration of the
holy icons everywhere, teaching, encouraging, and reproving. And sometimes
he had to endure beatings, persecution, and death threats. But the good soldier
of Christ was not afraid of those who kill the body, nor did he listen to the blas-
phemies of the heretics, but he taught everyone that “the honor that we give to
the holy icons rises to the prototype,” as St Basil the Great teaches, meaning
that by honoring and venerating the icons, we honor and venerate the Savior
and the saints depicted on them. He taught that the first icon was made by the
Father Himself, Who begot the Son before the ages, since the Son of God is
the icon of the Father.

While laboring in defense of the icons and the Orthodox dogmas, St Greg-
ory always led an exalted spiritual life, and so he became a chosen vessel of
the Holy Spirit and received the gift of working miracles and knowing future
events.

When the Saint has attained the measure of perfection, God did not leave
his torch under a bushel. Once when he was praying, he heard a voice from
above: “Gregory, if you wish to become perfect, leave your land and your rel-
atives and become an exile, both for your own profit and for those who need
your instructions.” Saint Gregory left the silence of the desert that very hour
and went to help mankind on the path to salvation.

Saint Gregory performed numerous healings during his lifetime and his
relics continue to do so to this day.

Many times when the Saint's disciple was speaking to his teacher, he saw
fire coming out of St Gregory's mouth which illumined his face with a bril-
liance like the sun. At one such occurrence he fell at St Gregory's feet and
asked him to reveal this wondrous mystery to him. The Saint said to him: "It is
your faith that made this happen, son, since I know myself to be a sinful man.
But if a man will purify himself of the passions of body and soul and will make
himself pure and worthy to receive the Holy Spirit, then—as Christ said—the
Father and the Son and the Holy Spirit will come and abide in him. Then it is
no longer the man who speaks, but God Who lives in him. Thus, you too, son,
if you will labor to purify yourself of the passions of the body and soul, and
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if you will cut off the thorns of the passions with the sword of the Spirit, and
if you will pray to God with perseverance that He himself might burnout the
substance of the passions with divine fire and might multiply in your soul the
fruits of good deeds, then you, yourself, will become a pure and holy dweling
place for God, and your words will shine with the power and light of the Holy
Spirit."

Innumerable miracles and healings from sickness have been performed
during the five centuries that the relics of St Gregory have resided in Romania,
many of which have been forgotten over time. Of the few that have been writ-
ten down, we will mention some that have taken place in more recent times.

According to an old Romanian custom, in times of danger and serious
drought processions were made through towns, villages and fields with the rel-
ics of St Gregory of Decapolis, as well as with wonderworking icons. During
Summer droughts, the relics would be brought to the area, and by the prayers
of the Saint, the Lord would send both early and late rains. The first known
procession for rain with the relics of St Gregory, took place in the Summer of
1765. The drought sticken crops were saved and the people delivered from
famine and death.

Repose

After St Gregory fell asleep and Byzantium fell to the Turks in 1453, the
relics of St Gregory were brought to the Danube region, by a Turkish official.
Hearing of the miracles which were performed by these relics, the Ruler of the
Romanian Land, Barbu Craiovescu, bought them for a large sum of money in
about 1498, and took them to Bistrita Monastery, for the consolation of all.
They still lie there today. The silver coffin in which this precious treasure is
reverently preserved was made in Brasov in 1656.

Tradition has it that the Turks placed the holy relics on a scale and wished
to sell them for an equal weight of gold. But by the prayers of the Saint, his rel-
ics became lighter than normal, and the Turks did not receive as much money
as they wanted. Considering themselves cheated by the Christians, the Turks
came back asking for more money or take the relics back, but the Abbott of
the monastery hid the relics in a nearby cave. Angry, the Turks robbed the
monastery and set it on fire. The monastery was later rebuilt, and the relics are
preserved there to this day.

Archimandrite Ioanichie Balan, Romanian Patericon, vol 1, St Herman of
Alaska Brotherhood, California, 1996, pg 77-85.
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Si vei chema numele lui lisus

lisus ne mdntuieste de pdcate

In uimirea sa la vestea ci logodnica sa, Maria, este insarcinata, dreptul
losif este consolat intr’un vis de catre un inger: “losife, fiul lui David, nu te
teme a lua pe Maria, logodnica ta, ca ce s-a zamislit intr-insa este de la Duhul
Stant. Ea va naste Fiu si vei chema numele Lui: lisus, cdci El va mdntui popo-
rul Sau de pacatele lor” (Matei 1:20-21).

Numele de lisus, care inseamna “mantuitor” sau “eliberator,” i s-a dat Lui
datorita misiunii Sale 1n aceastd lume: sa ne elibereze de pacate. Exista o dife-
rentd mare intre a fi eliberati de pdcate si a fi eliberati de pedeapsa pentru pa-
catele noastre. Pedeapsa pentru depasirea vitezei pe autostrada este o amenda:
a fi iertat de a plati amenda (ofiterul nu ne penalizeaza sau altcineva plateste
amenda pentru noi) este foarte diferit de a fi salvati de a conduce peste limita
de viteza (de nerdbdarea care ne face sa ne grabim). Una este sa fim eliberati
de pedeapsa de a ne fi maniat contra unui prieten (prietenul este dispus sa reia
prietenia cu noi). Este cu totul altceva sa fim eliberati de mania noastra, nu
numai impotriva acestei persoane, dar de patima maniei in general.

Invitaturile pentru care lisus a venit si ne mantuiasci de pacate sunt
prezente pe tot parcursul Scripturii. Cand Sf loan Botezatorul vesteste
apostolilor venirea Mantuitorului el nu spune “Iata Mielul lui Dumnezeu care
ridica pedeapsa pdcatului lumii,” ci spune: “latd Mielul lui Dumnezeu Cel ce
ridica pacatul lumii” (Ioan 1:29). La fel si psalmistul: ”Pe cat sunt de departe
rasariturile de apusuri, departat-a de la noi faradelegile noastre” (Ps 102:12).
Dumnezeu nu ridica pedeapsa pentru pacatele noastre, ci pacatele in sine. Ace-
lasi lucru vedem si in textele Profetului Isaia: El sufera pentru pacatele noastre,
(Is 53:4,11,12) si nu pentru pedeapsa pentru pacate. Referindu-se la aceste
profetii, St Petru spune: “El a purtat pacatele noastre, in trupul Sau, pe lemn,
pentru ca noi, murind fatd de pacate, sa vietuim dreptatii...” (1Petru 2:24) din
nou nu pedeapsa pentru pacat, ci pacatul in sine. Acelasi lucru spune si Sf Pa-
vel: ”Cel ce S-a dat pe Sine pentru pdcatele noastre, ca sa ne scoata pe noi din
acest veac rau...” (Gal 1:4).

Pentru a fi eliberati de pacate este necesard o transformare. Méantuirea
nu este atdt o schimbare in Dumnezeu cat este o schimbare in noi. Diferenta
aceasta este importanta. Multi dintre noi trdim resemnati cu mania, frica, ura,
mandria, lacomia, etc. Nu credem ca ne vom schimba vreodata. Dezvoltam un
fel de frustrare acceptabila cu transformarea noastra minima. O lipsa de spe-
ranta tacita se instaleaza. Intelegerea gresita ca lisus ne scapd de pedeapsa pi-
catului, alimenteaza si chiar justificd aceasta stare de indispozitie. "Ce este im-
portant,” gdndim noi, ” este sd scadpam de a fi pedepsiti pentru comportamentul
nostru;” deoarece lisus ne-a salvat de aceastd pedeapsa, sclavia spirituald pe
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care o simtim nu este altceva decat pretul pe care trebue sa-1 platim, temporar,
in timp ce asteptam libertatea din altd lume. Mantuirea devine o asigurare de
incendiu pentru sufletul nostru incurabil inveninat.

Pdcatul greseste tinta

Noi avem tendinta s ecudm “pedeapsa pentru pacat” cu “pacatul” in sine,
pentruca consideram pacatul a fi nerespectarea legii. Este inteles ca nerespec-
tarea legii merita pedeapsa. Dacd depasesc viteza legala pe drum (nerespecta-
rea legii), primesc o amenda (pedeapsa meritatd), care este costul ”pacatului”
meu. Acest fel de gandire este o paranteza pentru “pedeapsa pentru pacat”
deoarece cele doua sunt atat de strans legate. Fundamental, pacatul insa, in-
seamna a gresi tinta, cum ar fi spre exemplu, pentru un excursionist indicatiile
gresite ale unui compas si a nu ajunge la destinatie. De indatd ce realizeaza
acest lucru, nu va spune “nu am respectat legea,” ¢i ”’sunt pierdut.”

Diferenta intre a “ne respecta legea” si a “gresi tinta” este pronuntata.
lisus, Pastorul cel Bun, vine sa caute si sa mantuiasca pe cel pierdut, la fel cum
a cautat pe Adam si Eva printre pomii raiului (Facerea 3:8-9). Idea nu este ca
Dumnezeu Pastorul cel Bun ne va biciui (pedeapsa bine meritata pentruca ne
abatem de la drum) atunci cand ne va gasi. Mai de graba, atunci cand ne aflaim
pierduti, devenim mult mai atenti la toate zgomotele si vocile care pot indica o
prezentd ce ne poate ajuta. Si daca vom asculta cu atentie vom auzi vocea Lui,
{1 vom urma si vom fi purtati pe umerii Sai. (Ioan 10:2-4) Deci, din punctul
de vedere legal al mantuirii, suntem nepedepsiti si neschimbati: dar din punct
de vedere pastoral, suntem restabiliti si readusi la comunitatea care se bucura.

Cand lisus spune cd nu a venit sa judece lumea ci sa 0 mantuiasca (loan
3:17) spune cu cata usurinta intelegem noi efortul Lui de a ne mantui ca fiind
o judecatd. Sentimentul judecatii care provine din experienta pacatului de a
nu respecta regula este pentruca lisus este Lumina care vine in lume, dar noi
iubim mai mult Intunericul caci faptele noastre sunt rele. ”Caci oricine face
rele uraste Lumina pentru ca faptele lui sa nu se viadeasca” (Ioan 3:20). Noi
mai de graba ne ascundem, la fel ca Adam si Eva in paradis, decat pacatele
noastre si fie expuse. De ce? Pentruca frica noastra este legata de teama ca
vom fi pedepsiti pentru pacatul pe care Lumina il descopera. (1 loan 4:18) Dar
asa cum lumina alunga intunericul tot asa dragostea alungé frica de pedeapsa.
In felul in care percepem pacatul nostru a fi o incilcare a legii suntem inclinati
sa percepem pe Dumnezeu ca fiind judecitorul care vine sd ne pedepseasca si
ne umplem de fricd, pe cand daca percepem greseala noastra ca fiind o ratacire,
suntem inclinati sd vedem pe Hristos ca fiind Pastorul cel Bun care este in
ciutarea noastrd iar aceasta ne indeamna sa Il urmam.

Dumnezeu este focul care face perfect
Teama de a raméane expusi la Lumina nu trebue sa fie inlaturatd cu usurinta
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pentruca a ramane in Lumind Inseamna a ramane in prezenta lui Dumnezeu,
iar Dumnezeu este un foc mistuitor. (Evrei 12:29) A rdmane in prezenta lui
Dumnezeu este tocmai modul de a ne curita de pacate; este felul in care El ne
mantuieste. Imaginea frecvent prezenta in literatura Patristica si la Profeti este
aceea a unui foc care perfectioneaza.

”Tatd, Eu trimit pe Ingerul Meu si va gati calea Tnaintea fetei Mele si va
veni indatd in templul Sdu Domnul pe Care il cautati si ingerul legdmantului
pe Care voi 11 doriti. Iata, vine, zice Domnul Savaot. Si cine va putea indura
ziua venirii Lui si cine se va putea tine bine, cand El se va ardta? Caci El este
ca focul topitorului si ca lesia nalbitorului. Si El se va aseza sd lamureasca §i
sa curete argintul; El va curata pe fiii lui Levi si 77 va ldmuri ca pe aur si argint,
si vor duce Domnului jertfa intru dreptate” (Maleahi 3:1-3).

In prezenta lui Dumnezeu suntem ca argintul incalzit la gradul de topire,
care permite ca zgura, adica pacatele noastre, s iasa la suprafata, sa fie expuse,
sa iasd la lumina. Dorinta noastra este de a ramane in focul purificator al pre-
zentei lui Dumnezeu care ne oferd posibilitatea de a fi méantuiti de pacate.
Profetul Maleahi scoate in evidenta cat este de greu acest lucru, de a rimane
in prezenta lui Dumnezeu, printr-o intrebare retorica, ”Cine poate sd indure
ziua venirii Lui? Sau cine poate fi prezent cand va aparea EI1?” Aceasta ima-
gine ne face sd ne gandim la Moise 1n preajma Rugului aprins (Iesirea 3:1-5),
Iov vazand pe Dumnezeu (Iov 42:5), Isaia in vedenia lui...(Isaia 6:1-7), cei
trei apostoli pe muntele Tabor (Matei 17:1-8), si nenumarate alte intalniri cu
Dumnezeu.

Argintul care pare a ardta bine la exterior inainte de a intra in foc, dezva-
luie ”zgura” care este prezentd in el in timp ce se topeste in focul purificator.
Asemenea, fiind in prezenta lui Dumnezeu se dezvaluie pacatele pentru care
El doreste s ne mantuiasca, dar ele nu sunt sterse, pentrucd Dumnezeu nu ne
mantuieste cu forta ci numai in colaborare de buna voie cu noi. Daca, atunci
cand pacatele noastre sunt scoase la iveald, fugim de ele si ne ascundem in
intuneric, 1asand la o parte prezenta lui Dumnezeu (iesind din foc), ”zgura” se
va sedimenta din nou in argint si va rdméne acolo continuand si ne altereze
din interior spre in afard. ”Daca zicem ca avem impartasire cu El si umblam
in intuneric, mintim si nu savarsim adevarul...dacd zicem cd pacat nu avem
ne amagim pe noi insine si adevarul nu este intru noi...Dacd zicem cd nu am
pacatuit Il facem mincinos si cuvantul Lui nu este intru noi” (1 Ioan 1:6,8,10).

Singurul fel in care putem ramane in Lumina, in focul mistuitor al prezen-
tei lui Dumnezeu, este sd acceptam ceea ce El a scos la iveald asupra noastra.
”Dacd umblam intru lumind, precum El este In lumina atunci avem Tmpartasire
unul cu altul si sangele lui lisus, Fiul Lui, ne curiteste pe noi de orice pacat...
Daca marturisim péacatele noastre, El este credincios si drept ca sd ne ierte
pacatele si sd ne curateascd pe noi de toatd nedreptatea” (1 loan 1: 7,9). Mar-
turisirea pacatelor, acordul cu Dumnezeu asupra pacatelor pe care ni le-a scos
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la iveala, nu inseamna ca ele dispar miraculos; este mai de graba modul in care
noi le dam lui Hristos, care de buna voie le poartd pentru noi. ”Dar El a luat
asupra-Si durerile noastre si cu suferintele noastre S-a impovirat. Si noi il so-
coteam pedepsit, batut si chinuit de Dumnezeu” (1 Ioan 53:4). In felul acesta,
Cel fara de pacat a devenit pacat pentru ca noi sa dobandim in El dreptatea lui
Dumnezeu. (2 Cor 5:21)

lisus ne izbadveste de pacate “’prin contactul cu El-—ca sd spunem aga—
caci raimanand n prezenta Lui si de bund voie primind ceea ce El descopera
pentru noi, noi {i ddm pacatele noastre si El ne da dreptatea Lui si noi devenim
lumina pentrucd ramanem in Lumina. Asta Inseamna a ramane in Lumina, iar
Sf Ioan spune aceasta in comparatie cu cei care fug de Lumina si isi ascund
pacatele: ”Dar cel care lucreaza adevarul vine la Lumina, ca sa se arate faptele
lui,ca in Dumnezeu sunt savarsite” (Ioan 3:21). Ce este lucrarea lui Dumnezeu
in cei care raman in Lumina? Este exact transformarea lor in lumina, transfor-
mare in tot ceea ce fiinta umana a fost creatd sa fie, manifestarea roadelor Du-
hului (Gal 5:22-23) in loc de faptele trupului (Gal 5:19). Curatiti fiind, vietile
noastre devin un sacrificiu al dreptatii.

A pune in practicd prezenta lui Dumnezeu

Sunt multe feluri prin care putem intra si putem ramane in prezenta lui
Dumnezeu: vom enumera aici numai cateva:

Rugéciunea: Rugéciunea este legatura cu Dumnezeu, si lisus spune o pilda
pentru a ne instrui sa ne rugdm neincetat si sd nu ne descurajam. (Luca 18:1)
Ce este descurajator 1n legatura cu Dumnezeu? De ce este greu a continua in
rugaciune fara a deveni descurajat? Este greu pentruca sedimentul care iese la
suprafata in procesul de rafinare ni se prezintd noua ca o tulburare. Tot felul
de griji, temeri, interese, planuri, fantezii, toate ne vin in minte atunci cand ne
rugdm. Ele pun stdpanire pe mintea noastra, pe atentia noastra, pentruca sun-
tem atasati de ele. Devenim astfel descurajati pentruca le percepem ca un esec
de a nu fi capabili sa acordam atentie lui Dumnezeu nici mécar pentru cateva
minute. Trebue in schimb si le consideram ca atasamente care ies la suprafata
si de care Dumnezeu vrea sa ne purifice. Dacd ne descurajam si abandonam
rugiciunea, ele se coboara din nou in adancul nostru. Dar dacd noi dam Lui
tot ceea ce ne sustrage, El le ia de la noi-curatindu-ne putin cite putin-una cate
una.

Contemplare

Pe langa a fi statornic in Hristos cu rugaciunea, lisus ne indeamna sa 1a-
sam cuvintele Lui sd trdiascd in noi. (Ioan 15:7) Cuvintele Lui a ramane in
noi este mai mult decat a citi si a studia cu regularitate, mai mult decat a avea
cunostinte teologice si biblice; nu este atat a trai In Scripturd cat este a lasa sa
traiasca Scriptura in noi—a lasa sufletul nostru sd devina un loc sacru pentru
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cuvinte pretioase si datitoare de viatd. Cuvantul lui Dumnezeu este sabia Du-
hului (Efes 6:17), ”Céaci cuvantul lui Dumnezeu e viu si lucrator si mai ascutit
decat orice sabie cu doua taisuri, si patrunde pana la despartitura sufletului si
duhului, dintre incheieturi si maduva, si destoinic este sa judece simtirile si
cugetarile inimii” (Evrei 4:12). Cuvintele sfinte care silasluiesc in noi sunt
metoda de chirurgie spirituala a cancerului sufietesc.

Acte de binefacere

In timp ce contemplarea si rugiciunea sunt activitati interioare prin care ne
intalnim cu Hristos, lisus ne aratd ca mai sunt si alte ocazii de care societatea
in general uita. Oile, cei care au auzit glasul Lui si L-au urmat, sunt cei care
I-au dat hrana atunci cand a fost flamand, apa cand a fost insetat, adapost cand
a fost instrainat, imbracaminte cand a fost gol, L-au vizitat cand a fost bolnav
sau incarcerat, pentruca “Intrucat ati facut unuia dintre acesti frati ai Mei, prea
mici, Mie Mi-ati facut” (Matei 25:40). “Fericiti cei milostivi” spune Domnul
”ci aceia se vor milui.” Si in ce va consta aceasti mila? In prezenta purifica-
toare a Mantuitorului in fata celor nevoiasi.

Sfanta Cuminecitura

Practica noastra de rugéciune, contemplatie, milostenie, sunt in principal
practici personale, cu toate ca au si manifestiri comune. Dar tainele Biseri-
cii sunt intdlniri comune cu Dumnezeu in Treime. Ele sunt toate intalniri cu
Hristos care vine sa ne elibereze din pacat prin prezenta Lui in lumea aceasta
materiald: apa botezului, uleiul mirungerii, painea si vinul—trupul si sdngele
Lui—din Sfanta cuminecatura, cununa martirului casatoriei, epitrahilul asupra
capului in taina spovedaniei, uleiul Sfantului Maslu. Toate rugiciunile acestor
slujbe ne descopera, fara exceptie, ca misterul consista in prezenta incendiara
a Dumnezeului Celui Viu care ne curatd de pacate prin prezenta Lui.

Aceasta intdlnire misticd are rezonantd in toate rugédciunile de pregatire
si cele de multumire pentru Sfanta Impartisanie. ”Nu sunt vrednic, Stapane
Doamne, sa intri sub acoperamantul sufletului meu, ci, de vreme ce Tu, ca un
iubitor de oameni, vrei sd locuiesti intru mine, indraznind, ma apropii. Porun-
ceste-mi, si voi deschide usile pe care Tu insuti le-ai zidit si intrd cu iubirea Ta
de oameni, pe care pururea o ai. Intra si lumineaza cugetul meu cel intunecat.”
Dumnezeu nu patrunde in noi pentruca meritam, ci pentrucd doreste sa se sa-
lasluiascd in noi si sa ne curete de pacate. Si iar: ”Ci sd-mi fie mie carbunele
Prea Sfantului Tau trup si al Scumpului Tau Sdnge, spre sfintire si spre lu-
minare spre insdndtosirea smeritului meu suflet si trup.” Sfanta Impartasanie
patrunde in noi ca focul divin, nu pentru a ne salva de pedeapsa pacatelor ci
pentru a ne transforma in sfinti. [ar unul dintre exemple este din rugéciunile de
multumire: ’Cel ce de bund voie mi-ai dat mie spre hrana trupul Tau, foc fiind,
care arde pe cei nevrednici, sa nu ma arzi pe mine, Facatorul meu, ci mai var-
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tos intrd in alcatuirea madularelor mele §i in toate incheieturile, in rarunchi si
in inima, si arde spinii pacatelor mele....” Omul este o unitate psiho-somatica,
iar prezenta Domnului purifica trupul si sufletul.

Acestea sunt cateva moduri prin care participam la prezenta lui Dumnezeu,
prin care raspundem la invitatia de a-L urma in paradisul fiintei sale
purificatoare. Stim din experienta ca este foarte greu sa rimanem in prezenta
Luminii Lui pitrunzitoare. Suntem tentati si ne ascundem, dar putem sa li
cerem s raménem alaturi de El. Fara El nu putem face nimic (loan 15:5), nici
macar nu putem sa dorim ceea ce este drept, dar cu El putem face orice prin
puterea Lui. (Filip 4:13)

Emanuel-Dumnezeu cu noi

Imediat ce losif este mangaiat si indrumat de inger in privinta pruncului
pe care el 1l va numi “lisus,” Sf Matei adauga contextul profetic din Isaia: ca
Fecioara va naste Fiu si vor chema numele lui Emanuel, adica, cu noi este
Dumnezeu. (Matei 1:23) In cuvintele de incheiere ale Evangheliei lui, Sf Matei
consemneaza promisiunea finala a Mantuitorului: “lata, Eu cu voi sunt in toate
zilele, pana la sfarsitul veacului” (Matei 28). Matei circumscrie Evanghelia lui
cu dulcea Tmbrétigare a promisiunii prezentei lui Hristos in noi. Mesajul este
clar: Tisus va mantui poporul Sau fiind alaturi de el. Intr-adevir, de la Facere
pana la Apocalipsa, El este Pastorul cel Bun care nu conteneste sa bata la us su-
fletului nostru ca noi sa Ii deschidem iar El s intre si “cineze” cu noi. (Apoc.
3:20) Absolut nimic nu ne poate separa de dragostea a tot cuprinzatoare, de
lumina si de prezenta lui Dumnezeu in lisus Hristos, afard doar de alegerea
noastrd de a ne ascunde 1n Intuneric in loc sa venim la Lumina.

Fie ca Cel ce S-a nascut intr-o iesle pentru mantuirea noastra sa ne instile
dorinta de a prefera Lumina in locul intunericului.

Fr John Konkle
23 Octomvrie 2022

We thank everyone who took part in the Fall Work Day.
By the grace of God it was a beautiful Fall day and a lot
was accomplished.

With gratitude and prayers we wish everyone a blessed Ad-
vent and a joyful Nativity.
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Sfantul Grigorie Decapolitul
(20 Noiemvrie)

Viata

Stantul Grigorie, ale carui moaste se pastreaza intregi la Manastirea Bis-
trita, din judetul Valcea s-a nascut in jurul anului 780 in Isauria In Asia Mica
din parinti ortodocsi devotati, Sergiu si Maria. El si-a petrecut copildria in
Irinopolis, una din cele zece cetiti ale Isauriei, motiv pentru care este numit
”Decapolitul.”

La timpul acela Bizantul a cazut in mainile ereticilor iconoclasti. Dupa ce
si-a terminat studiile, renuntand la casatorie, Grigorie s-a devotat vietii si nev-
ointei calugaresti, ostenindu-se mult pentru apérarea ortodoxiei si a icoanelor,
in Constantinopol, in Asia Micd, La Roma si in Macedonia. Nevoindu-se mult
cu postul si rugaciunea a biruit toate cursele nevazutilor demoni si s-a invred-
nicit de a primi darul facerii de minuni si al inainte vederii.

In ultimii ani ai vietii s-a ostenit in Minastirea Sf Mina din apropierea
Tesalonicului, invrednicindu-se de taina preotiei. Aici a facut multe minuni,
vindecari de boli si vestind lucruri viitoare, devenind astfel foarte cunoscut in
intreg Bizantul pentru curatia vietii lui. Sfantul Grigorie se mutd la Domnul in
anul 842, fiind inmormantat la o ménastire din Constantinopol.

Acest mare si cuvios marturisitor al lui Hristos era cinstit ca sfant si facator
de minuni inca din viatd, dar si dupa moarte se vindecau bolnavii la mormantul
lui. Vazand acestea, calugarii acelei manastiri au dezgropat moastele lui nestri-
cate si le-au pus In biserica spre Inchinare si ajutor tuturor.

Fapte si cuvinte de invitiatura

Intrand 1n nevointa vietii monahale, Sf Grigorie rdvnea dupa doua lucruri,
fara de care nici un crestin nu se poate mantui: in primul rand cauta sa se lepede
de cugetele rele si sd se Indumnezeiasca prin rugaciune, prin post si priveghe-
re, prin citirea Sfintei Scripturi, prin smerenie si iubire. in al doilea rand dorea
sa marturiseasca dogmele dreptei credinte si sd apere ortodoxia de eresurile
care loveau in vremea aceea Biserica lui Hristos. Ajutat de harul Sfantului
Dubh, in scurt timp a biruit ispitele tineretii si toate cursele diavolului. Apoi,
Stanta Evanghelie si invataturile Sfintilor Péarinti i-au intarit credinta si l-au
pregatit, ca pe un bun ostas al lui Hristos, si intre in lupta cea duhovniceasca
impotriva iconoclastilor care distrugeau sfintele moaste si sfintele icoane, nu-
mindu-le idoli.

Stantul Grigorie s-a Impotrivit cu tarie celor care luptau impotriva
icoanelor, mergand din loc in loc, din manastire in manastire, de la Constan-
tinopol in Asia Mica, de la Decapole la Tesalonic, la Roma, in Sicilia si din
nou la Tesalonic. Peste tot el a aparat cultul ortodox al sfintelor icoane, an-
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vatand, imbarbatand si uneori suferind prigoniri si amenintari cu moartea. Dar
bunul ostas al lui Hristos nu se temea de cei care ucid trupul, nici nu asculta
blestemurile ereticilor, ci pe toti 1i invata cd “cinstirea pe care o dam sfintelor
icoane se ridica la chipul cel dintai”, dupa cum spune Sf Vasile cel Mare, asta
insemnand ca cinstind si Inchindndu-ne la icoane, ne inchindm Mantuitorului
si sfintilor pictati pe ele. Apoi invita ci cel care a facut prima icoani este Insusi
Tatal Care a nascut pe Fiul ”mai 1nainte de toti vecii,” cdci Fiul lui Dumnezeu
este icoana Tatalui.

In timp ce se ostenea pentru apararea icoanelor si dogmelor ortodoxe, Sf
Grigorie ducea, totodata, o 1nalta viatd duhovniceasca, ajungand pentru aceas-
ta vas ales al Sfantului Duh si primind darul facerii de minuni si al cunoasterii
celor viitoare.

Ajungénd la masura desavarsirii, Dumnezeu nu a ldsat ascunsa aceastd
faclie. Odata, pe cand se ruga, a auzit un glas de sus: ”Grigorie, daca doresti sa
ajungi la desavarsire, lasa pamantul tau si rudele tale si te instrdineaza pentru
folosul tdu si al celor care au nevoie de invataturile tale.” Din ceasul acela, Cu-
viosul Grigorie a parasit linistea pustiei si s-a dus sa indrume lumea pe calea
mantuirii.

De mai multe ori vorbind ucenicul cu dascélul sau, a vazut iesind foc din
gura sfantului, foc care 1i lumina fata cu raze ca de soare. Deci, cdzand uce-
nicul la picioarele Sfantului, 1-a rugat sa 1i descopere acea taina. Cuviosul a
zis cétre dansul: ”Aceasta o pricinuieste credinta ta, fiule, caci eu ma stiu pe
mine om pacitos. Insi de se va curiti omul pe dansul de patimile trupului si
ale sufletului si se va face curat si vrednic de primirea Duhului Sfant, atunci,
precum a zis Hristos, Tatél si Fiul si Sfantul Duh vin si se sdlasluiesc in el.
Atunci nu mai graieste omul ci Dumnezeu care locuieste in el. Deci, si tu, fi-
ule, daca te vei nevoi a te curati pe tine de patimile trupului si ale sufletului si
daca vei taia cu sabia Duhului spinii patimilor si dacé te vei ruga cu staruinta
lui Dumnezeu ca El Insusi sa arda cu focul cel dumnezeiesc materia patimilor
si sd inmulteasca 1n sufletul tdu roadele faptelor bune, atunci te vei face locas
curat si sfant al lui Dumnezeu, iar cuvintele tale vor straluci de puterea si lu-
mina Duhului Sfant.”

De-a lungul celor cinci secole de existentd a moastelor St Grigorie Decap-
olitul pe pamantul tarii noastre, s-au facut multe si nenumarate minuni care cu
vremea s-au uitat. Dintre cele putine care s-au scris, amintim citeva minuni-
mai ales savarsite in zilele noastre.

Dupa o veche traditie ortodoxa, in vremuri de primejdie si de mare se-
cetd, se ficeau procesiuni prin orase, prin sate si pe cdmpuri, cu moastele Sf
Grigorie, precum si cu icoane facatoare de minuni. Moastele se scoteau de
obicei vara, pe timp de seceta si, cu rugaciunile Cuviosului, trimetea Domnul
ploaie timpurie si tirzie. Cea mai veche procesiune pentru ploaie cu moastele
St Grigorie, a avut loc 1n vara anului 1765. Recoltele lovite de secetd au fost
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salvate si poporul a fost izbavit de moarte.

Odata, Cuviosul dorea sd meargd cu corabia in Italia, dar stapanul ei nu
vroia si plece, caci se temea de talhari. Atunci a zis Sfantul cétre cordbieri:
“Indrazniti, cd Dumnezeu va va pazi si nu veti patimi nici un rau.” Intr-adevar,
au calatorit bine, fara nici o primejdie, caci mana Domnului era cu Sf Grigorie.

Multi oameni stdpaniti de duhuri rele erau vindecati cu rugdciunile Sf
Grigorie. Astfel, o femeie, avand duh necurat, a fost izbavita numai prin cu-
vantul lui. Un alt om, cuprins de un demon cumplit, a fost tamaduit cu rugaci-
unile Sfantului.

Altadata, vazand Sfantul un om chinuit de diavol, s-a rugat pentru el
zicand: "Doamne, miluieste zidirea Ta si nu o ldsa sa fie stapanita de diavolul.”
Dupa aceste cuvinte a fugit duhul rau din om. Dar vazand Cuviosul ca il cauta
si 1l lauda oamenii, Indata a fugit din locul acela.

Un monah sihastru din apropiere cu mainile lucra si cu buzele se ruga.
Stantul Grigorie cunoscand ca i-a sosit sfarsitul vietii, i-a zis: “’Frate, lasa lu-
crul mainilor si te Ingrijeste de suflet, ca ti s-a apropiat sfarsitul si vei calatori
pe cale strdina, pe care niciodata nu ai calatorit.” Dupa cateva zile acel sihastru
si-a dat sufletul in mainile Domnului.

Trecerea la cele vesnice

Dupa ce Sf Grigorie a trecut la cele vesnice, iar Bizantul a cazut pe mana
Turcilor in anul 1453, moastele St Grigori au fost aduse de un dregétor turc
pe malurile Dunarii. Auzind despre minunile care se faceau, banul Tarii
Romanesti, Barbu Craiovescu, le cumpard cu multi bani prin anul 1498 si le
duce la mandstirea Bistrita - Ramnicu Valcea, ctitoria sa, unde se afl si astazi.
Racla de argint, in care se pastreaza aceste moaste, a fost lucrata la Brasov in
anul 1656.

Traditia spune ca Turcii au vrut sd vanda moastele pe o cantitate de aur
egala cu greutatea moastelor, dar datoritd rugaciunilor Sf Grigorie, moastele
au devenit mai usoare decat normal iar Turcii nu au capatat atat cat doreau. Din
aceastd cauza au venit inapoi sd ceard mai multi bani sau si ia inapoi moastele,
dar staretul manastirii le-a ascuns intr-o pestera din munti. Furiosi, Turcii au
furat ce era in manastire si i-au dat foc. Manastirea a fost reconstruitd mai tar-
ziu si moastele Sf Grigorie se afla si acum acolo.

Protosinghel loanichie Bélan, Pateric Romdnesc, Galati, 1990, pg 70-76.
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WINTER 2022

FEAST OF NATIVITY AND THEOPHANY

2022-2023
SCHEDULE OF SERVICES
Fiday, December 23 Matins &

Royal Hours 6:30 am

Saturday, December 24 Matins & Hours 6:30 am
Eve of Nativity Liturgy 8:00 am
Festal Vespers 10:30 am

Vigil Service 6:00 pm

Sunday, December 25 Akathist & Hour 9:00 am
Nativity of the Lord Liturgy of St. Basil ~ 10:00 am
Vigil Service 6:00 pm

Monday, December 26 Akathist & Hours 8:00 am
Sinaxis of the Theotokos Liturgy of St. John 9:00 am
Christmas Carols and Lunch 12:00 pm

Vigil Service 6:00 pm

Tuesday, December 27 Akathist & Hours 8:00 am
Protomartyr Stephen Liturgy of St. John 9:00 am
Saturday, December 31 Matins & Hours 6:30 am
Liturgy of St John 8:00 am
Vigil Service 6:00 pm

Sunday, January 1, 2023
Circ. Of our Lord

Thursday, Jan. 5
Eve of Theophany

Friday, Jan. 6
Theophany

Saturday, Jan. 7
St John the Baptist

Thanksgiving Service 11:30 pm

Akathist & Hours 9:00 am
Liturgy of St. Basil 10:00 am
Royal Hours, Typica  6:30 am

Vesperal Liturgy of St. Basil &
Great Blessing of Water 8:00 am

Vigil Service 6:00 pm
Akathist & Hours 8:00 am
Liturgy of St. John & Great

Blessing of Water 9:00 am
Matins & Hours 6:30 am
Liturgy of St John 8:00 am

Vigil Service 6:00 pm



WINTER 2022

MOZAIC PROJECT

We have been asked many times what is the future of the unfin-
ished spaces around the outside of the church. Those have been
designed to be filled with mosaics.

We are excited to announce the start of the mozaics project for
the outside of the church.

The first phase includes the East wall. The three main panels
will represent the Daisis: Christ, the Theotokos and Saint John.

The cost of each full figure pannel is $ 10,000.00

The work is scheduled to begin this Summer and it will take
over a year to complete.

Anyone desiring to participate should mark their donations
“mozaic work”
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